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THE CULTURAL-RELIGIOUS 
TRANSFORMATIONS OF THE MONASTIC CHURCH 
OF THE ORDER OF FRANCISCAN SISTERS IN LVIV: 
FROM CATHOLIC TO ORTHODOX GOVERNANCE 
THROUGH SOVIET DESACRALIZATION

Th e objective of the study is a thorough analysis of the use of the church by various institutions: 
by the Franciscan Sisters of the Roman Catholic Church, by Soviet state institutions, and by the 
community of the Orthodox Church, as well as the transformations of its sacred space resulting 
from this process. Th e methodology is based on principles of scientifi c impartiality, employing 
problem-chronological, comparative-historical, and culturological approaches. Th e relevance is 
determined by the need for a comprehensive and multifaceted representation of the institutions 
that used the church and the dynamics of changes in the sacred space. Th e novelty lies in the 
fact that an extensive analysis of this topic has never been the subject of scholarly investigation. 
Th e main results consist of the reconstruction of the history of the church’s functioning, the 
identifi cation of changes caused by political and religious factors, and the scale of destruction 
during the Soviet period. It is noted that the contemporary Orthodox community, cooperating 
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with local authorities and patrons, has preserved the church’s functionality, restored its identity, 
and promotes it as a cultural and religious heritage site. Further research should be directed 
toward a comprehensive analysis of changes in other buildings of this sacred complex, where the 
Lviv Orthodox Th eological Academy and the Monastery of St. John Chrysostom are currently 
located, taking into account their historical condition, changes during the Soviet era, and recent 
restoration works.
Keywords: Order of the Franciscan Sisters of the Holy Eucharist, Lviv, sacred space, Catholic 
governance, Orthodox governance, Soviet desacralization, sacred cultural heritage.

According to the International Centre for the Study of the Preservation and Restoration 
of Cultural Property (ICCROM), religious heritage possesses characteristics that dis-
tinguish it from other forms of cultural heritage. Th ese elements serve to articulate the 
relationship between humanity and the divine, conveying knowledge and appealing 
to the preservation of centuries-old traditions and values that are closely linked to the 
spiritual identity of communities.

A signifi cant portion of Ukraine’s preserved sacred architectural heritage is concen-
trated in the western regions of the country. Among the notable examples is the former 
Church and Monastery Complex of the Order of the Franciscan Sisters of the Holy Eucha-
rist 1. Th e history of this church can be divided into three key periods: 1) construction 
and sacred use by the Sisters of the Franciscan Order (1889—1946); 2) Soviet desanc-
tifi cation (1946—1990); and 3) sacred use by the Ukrainian Orthodox academic com-
munity (from 1991). At each stage, the church underwent various transformations.

Th is study comprehensively illuminates all aspects of the church’s history. Previous 
research has primarily focused on the fi rst period. Among the scholars of this era, spe-
cial mention should be made of Piotr Krasny and Maria Immaculata Żyduch [1—2]. 
Th e founder of the monastery was written about by her “spiritual daughter,” who likely 
wished to remain anonymous [3].

Information on the second and third periods remains fragmentary. Details about 
the “Orthodox period” are mainly found in individual interviews and comments from 
the church clergy, specifi cally protoiereus Yaroslav Oshchudliak and hieromonk Na-
zar Lozynskyi 2, as well as Liliia Onyshchenko, head of the Department of Historic 
Environment Preservation at the Lviv City Council. Some refl ections are presented in 
the commemorative study “Th e Lviv Orthodox Th eological Academy: From Idea to 
School” [4] and in the article [5]. Information about restoration work appears in the 
Church Chronicle 3. Supplementary details are accessible via the offi  cial websites of 
the Lviv Orthodox Th eological Academy and the Lviv City Council.

1 Th e Franciscan Sisters of the Blessed Sacrament (later known as the «Poor Clares of Perpetual 
Adoration») is a cloistered women’s religious order of the Roman Catholic Church, belonging 
to the Second Franciscan Order.

2 According to the statute, the rector of the Lviv Orthodox Th eological Academy is the head 
of the church, so protoiereus Yaroslav Oshchudliak fulfi lls this role by virtue of his position. 
hieromonk Nazar Lozynskyi holds the position of dean (administrator-assistant) of the church.

3 Personal archive of hieromonk Nazar Lozynskyi. Church Register (from April 2, 2014).
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*   *   *
Th e Order of the Franciscan Sisters of the Holy Eucharist was founded in France (Se-
cond French Empire) in 1854 as a cloistered religious community for women 4. Its or-
ganization and expansion into Polish and Ukrainian territories were led by Ludwika 
Nałęcz-Morawska. Initially, in 1858, she received the religious name Catherine, and 
aft er joining the Franciscan order in 1866, she became known as Maria of the Cross 5. 
During her profession of perpetual vows, Priest Alexander Jelovitsky, the head of the 
Polish Catholic Mission in Paris, remarked that “perhaps God wishes to use a Polish 
woman as an instrument to convey the worship of the Eucharist to our dear, albeit bur-
densome, homeland suff ering from division” [6—7].

In 1870, Pope Pius IX permitted the establishment of a convent of Franciscan Sis-
ters on Polish territory. Initially, Maria decided to organize the congregation in areas 
that, according to the partitions of the Polish-Lithuanian Commonwealth, had been 
ceded to the Kingdom of Prussia. Consequently, the convent began its activities in 
Granów but later relocated to Gniezno. However, in October 1873, the authorities of 
the Prussian kingdom closed the convent, and the sisters were forced to leave Gniezno 
on October 26 in search of a new location. As a result, on November 18, 1873, they ar-
rived in Lviv, which at that time was the center of a new administrative formation of the 
Austro-Hungarian monarchy — the Kingdom of Galicia and Lodomeria 6.

During the fi rst few years, the sisters did not have a permanent place of residence, 
and according to some sources, they changed their location twice. Among the lo cations 
where they lived are the present-day streets of Oleksandr Konyskyi and Pie karska, 45 [8].

In 1875, they obtained Austrian citizenship, and just a year later, they received ap-
proval from the secular authorities, consent from the Latin Archbishop of Lviv, Fran-
ciszek Weźchlejski, and a blessing from Pope Pius IX to open a novitiate. According 
to the plans of the abbess, the monastery complex (including the church) was to be 
constructed as ex voto 7 for the entire region, “as an unceasing plea for the Lord’s mercy 
towards the Church and for […] the Poles” [1].

4 Th e Franciscan Sisters of the Blessed Sacrament (later known as the Poor Clares of Perpetual 
Adoration) is a cloistered women’s religious order of the Roman Catholic Church, belonging 
to the Second Franciscan Order.

5 Th e founder and general superior of the Franciscan community in Lviv was born on August 22, 
1842, in the village of Rokosz (now in the Greater Poland Voivodeship, Poland). She became 
an orphan at a young age, and as researchers indicate, she dedicated her life to serving God from 
the age of 16. She passed away in Lviv on January 26, 1906.

6 Th e Kingdom of Galicia and Lodomeria (abbreviated as the Crown Land) was an administrative-
territorial unit of the Austro-Hungarian Empire, defi ned more by historical than ethnic criteria. 
Th is territorial unit included, in particular, Polish ethnic lands, which led to the Ukrainian 
toponym being used not only to denote Ukrainian ethnic territories. Th e Austrian government 
did not support the Ukrainian idea of having a separate ethnic territorial unit. Only in 1918, 
in an addendum to the Brest-Litovsk Peace Treaty, did the Austrian government promise Uk-
rainian People’s Republic the establishment of a separate crown land comprising Ukrainian 
territories; however, this treaty was soon annulled.

7 Ex voto is a Latin term that means “from a vow” or “by a wish.” In this context, ex voto refers to 
the construction of the monastery and temple as a sign of acknowledgment of God’s mercy and 
blessing for the Polish people.
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To realize this intention, the abbess of the community was able to secure generous 
support not only from the Polish aristocracy in the Kingdom of Galicia and Lodomeria 
but also from representatives from other regions of the Habsburg monarchy and the 
Kingdom of Prussia. In May 1877, she traveled to Vienna for the purpose of fundrai-
sing, where she was received by the monarch, Francis Joseph I. Th ere, she also received 
material support from Maria Th eresa, the wife of the monarch’s brother Karl Ludwig, 
who took on the honorary patronage of the monastery’s construction [1].

On July 10, 1877, Maria Morawska purchased a plot of land for the construction 
of the church on Kurkowa Street 8, measuring 2 hectares, 4 ares, and 34 square meters, 
while the area of the actual building was 35 ares and 50 square meters 9. Already on Sep-
tember 13 of the same year, the Papal Nuncio in Vienna Archbishop Ludovico Jacobini 
consecrated the cornerstone of the building [1, p. 78].

Th e design of the future monastic complex sparked certain discussions. Th e fi rst pro-
ject, developed by architect Karl Gregor in 1877, did not receive approval from the Lviv 
magistrate. According to the abbess, the project was “too modest and did not correspond 
to such high goals” [1, p. 78]. Th is opinion was supported by the prominent architect and 
professor at the Higher Polytechnic School 10. Julian Zachariewicz who approached the 
abbess with a proposal to develop a new project free of charge and oversee the construc-
tion work. Ultimately, as noted by the abbess, he “created a beautiful project” that was 
approved by the magistrate [1, p. 78]. Th e execution of land and masonry work was en-
trusted to Karl Gregor’s fi rm. Th e construction management was carried out by architect 
Jan Janowski 11, while the stone decorations were designed by sculptor and extraordinary 
professor at the Higher Polytechnic School, Leonardo Marconi, and others. As we can 
see, the design, oversight of the construction, and interior decoration were executed by 
distinguished specialists of the time, specifi cally faculty members (associate professors, 
professors, and extraordinary professors) of the Higher Polytechnic School in the city.

Despite numerous donations from wealthy individuals and the fact that fundrai-
sing eff orts reached believers from various regions of the Austrian and Prussian ter-
ritories, there were still insuffi  cient funds for construction. On November 10, 1880, 
the Franciscan sisters moved into the fi rst monastic building (the west wing), while 
the construction of the second building (the east wing) continued until 1883 [1, p. 79; 
2, p. 92]. Th e next step was the completion of the church, which took 12 years, fi nishing 
in 1889. Th e church, oriented to the north, was built as a three-nave basilica without 
  8 Th e modern name of the street is Lysenko M. Until 1871, part of this street, specifi cally the 

area where the mentioned plot is located, was called Saint Anthony because there was a church 
dedicated to him nearby, belonging to the male congregation of Franciscans.

  9 Sources indicate that the nuns referred to this mountain as Alwernija, evidently appealing to the 
Franciscan tradition, particularly the story of Francis of Assisi, a saint in the Catholic Church. 
According to tradition, he spent many days on the mountain of the same name in fasting and 
prayer. Th is designation may refl ect an attempt to emphasize the spiritual connection of the 
nuns to their Franciscan heritage.

10 Th e Higher Polytechnic School is today known as the National University “Lviv Polytechnic”.
11 He was a member of the Polytechnic Society in Lviv and served as an associate professor at Lviv 

Polytechnic from 1889 to 1902.
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plastering, using red and yellow bricks, adorned with stone elements that emphasized 
its architectural style.

Th e solemn consecration of the church in honor of the Most Sacred Heart of 
Jesus took place on September 29, 1889. Th e rite of consecration was performed by 
the Apostolic Nuncio of Austria-Hungary, Dr.  Alessio  (Luigi)  Galimberti, assisted 
by the archbishops of Lviv, who represented the three Catholic rites of the city: the La-
tin rite — Severyn Moravski, the Byzantine (Ukrainian-Catholic; Union 1596) rite — 
Sylvester Sembratovych, and the Armenian-Catholic rite (Union 1630) — Izaak Isa-
kowicz [1, p. 79—80; 2, p. 157].

According to tradition, the “reliquary” 12 in the main altar of the church was to be 
sealed by its architect, Professor Julian Zachariewicz. However, because he was a Protes-
tant, he was denied this honorable task, which was then performed by another architect, 
Associate Professor Jan (Józef ) Kajetan Janowski of the Lviv Polytechnic [1, p. 81].

Th e festive celebrations marking the consecration of the monastery church, at-
tended by numerous members of the Polish aristocracy, lasted for eight days [1, p. 81; 2, 
p. 157]. Th e newly built sanctuary was recognized as a true gem of Lviv and a decoration 
of the Crown Land, both for its architectural design and its rich artistic embellishments. 
Nuncio Alessio (Luigi) Galimberti and other distinguished guests were impressed by 
the interior of the church, noting that “everything [in it] creates a fullness of harmony, 
architectural beauty, and richness, all worthy of its purpose” [1, p. 81; 3, p. 143].

Due to the high quality of construction, the church did not require repair and res-
toration work for a long time. Some “project additions” were made in connection with 
the death of the abbess Maria Morawska on January 26, 1906. According to the original 
design by Julian Zachariewicz and the wishes of the sisters, it was planned to arrange a 
crypt under the choir for the burial of the nuns. However, the city authorities did not 
grant permission to use the crypt for burials, and in 1894, a burial vault was constructed 
at the Lychakiv Cemetery [1, p. 81; 3, p. 93]. Nevertheless, due to public sentiment, 
permission was granted for her burial beneath the church. Another crypt was arranged 
to the left  of the altar, where the abbess was buried on February 10, 1906. Her grave was 
covered with a slab of white marble.

Th e process of joining the Lviv monastery of the Sisters of the Blessed Sacrament of 
the Franciscan order in Kenty (modern-day Poland) was activated at the end of the fi rst 
decade of the 20th century. Th is process was caused by diffi  culties in the offi  cial approval 
of the Kenty monastery by both secular and ecclesiastical authorities. In these circum-
stances, as Rafaela Rapacz notes, “the Capuchin sisters from Kenty decided to unite 
with another religious family, spiritually related to them and one that had offi  cial per-
mission” [8]. On January 10, 1910, a delegation from Lviv arrived in Kenty, led by Ab-

12 A reliquary is a small, specialized container or capsule in which the relics, usually a small piece 
of the body, of saints are stored. In the Christian tradition, particularly in Catholicism and 
Orthodoxy, relics are oft en included in the altars of newly built churches or chapels, although 
in diff erent ways. Placing a relic in the main altar is a symbolic act that emphasizes the 
sacredness of the space and its connection to the heavenly realm, and it is also part of the ritual 
of consecrating the church.
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bess Izabela Markewicz, to solemnly confi rm the act of incorporation. Th is group also 
included sisters appointed to key positions in the Kenty monastery: the newly appoin-
ted abbess Anna Pozorska (1875—1944) and her vicar Michaela Żychalska (1871—
1941). From that time on, the Lviv monastery obtained a branch in Kenty [8].

In the second decade of the 20th century, signifi cant geopolitical changes occurred 
in Europe due to World War I (1914—1918). Th e loss of power by Austria-Hungary 
activated national movements in its former territories, notably the Ukrainian and Po-
lish movements. In November 1918, Ukrainians proclaimed the West Ukrainian Peop-
le’s Republic in Lviv, while the Poles expressed claims to Ukrainian territories, leading 
to the Polish-Ukrainian War of 1918—1919. For a certain period, the front line passed 
through Lviv. Th is aff ected the church, which sustained minor damage: on October 22, 
1918, two bullets struck a stained-glass window depicting Saint Melania the Roman, 
and on April 19, 1919, a shell damaged the wall of the altar area.

Aft er the defeat of the Ukrainian national struggles, most of the territories of the 
West Ukrainian People’s Republic became part of interwar Poland. Th e community 
continued to develop the monastery. Th e abbess of the monastery, Maria-Izabella 
Markewicz, even initiated interior enhancements in the church [1, p. 83]. It is likely that 
in the 1930s, a mural appeared in the church, the author of which, as researchers sug-
gest, was Julian Krupski, a well-known artist and teacher at the School of Applied Arts.

With the onset of World War II, signifi cant geopolitical changes once again im-
pacted the religious life of the region, particularly concerning the status of numerous sa-
cred structures. Following the establishment of Soviet authority, a systematic campaign 
was launched to destroy, close, and desacralize religious objects, repurposing them into 
archives, hospitals, museums, warehouses, and other secular facilities. 

A portion of the monastic premises of the Franciscan sisters was requisitioned by 
the Soviet authorities as early as December 1939 for archival purposes [9]. Other pre-
mises remained under their management until May 13, 1946 [1, p. 83; 3, p. 176]. Du-
ring their departure to Poland, they were prohibited from taking any property; however, 
some monks managed to secretly transport certain relics and portions of the monastery’s 
assets [1, p. 83]. All requisitioned monastic premises, including the church, were trans-
ferred by the Soviet authorities to the Ministry of Health. Here, a hospital for veterans of 
the German-Soviet War (1941—1945) was established, which later became the 7th de-
partment of the 1st Infectious Clinical Hospital. Th e frescoes were whitewashed, the altar 
dismantled, and numerous unique interior elements, including altars, the pulpit, pews, 
and sculptures, were destroyed. Among the few preserved artifacts is a white marble sta-
tue of the Immaculate Conception of the Blessed Virgin Mary, which was transferred to 
the Museum of Religion and Atheism (now the Museum of the History of Religion).

A new socio-political and religious reality began to take shape in the late 1980s and 
early 1990s. Th e intensifi ed activities of the Ukrainian Greek Catholic Church and the 
Ukrainian Autocephalous Orthodox Church, coupled with the conservative policies 
of the Russian Orthodox Church and the inconsistent actions of the state authorities, 
exacerbated inter-confessional relations, leading to disputes over ecclesiastical proper-
ties [4, p. 55]. Local authorities oft en acted in a “conjunctural” manner, infl uenced by 
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their own religious affi  liations. As a result, Ukrainian Orthodox communities not only 
lost access to “contested sacred territories” but, in some instances, were deprived of 
churches that were part of their historical and spiritual heritage.

Th us, Orthodox communities were largely forced to fi nance the construction of 
new churches independently. At the same time, despite their active involvement in in-
terconfessional processes, public authorities did not initiate any eff ective compensation 
mechanisms  — unlike, for example, the Slovak government, which partially imple-
mented such a policy in similar circumstances [10].

Th e Roman Catholic community in Lviv had diminished in both size and infl u-
ence compared to the pre-war period. Most of its inactive churches were transferred by 
the local authorities to Catholic communities of the Byzantine (Eastern) rite. However, 
among these, two former churches — St. Nicholas 13 and the Most Sacred Heart of 
Jesus — along with their monastic buildings, were handed over to Orthodox commu-
nities. It is likely that the local authorities viewed this decision as a form of “compensa-
tion” to the Orthodox for the loss of numerous other churches, including the cathedral, 
which had been transferred to the Ukrainian Greek Catholic Church, affi  liated with 
the Roman Catholic Church.

Th e decision to transfer the building of the Church of the Most Sacred Heart of 
Jesus and the left  wing of the former monastery of the Franciscan Sisters to the Lviv Dio-
cese of the Ukrainian Autocephalous Orthodox Church was adopted by the Lviv Re-
gional Council in 1991. Within a year, the diocese relocated the Lviv Spiritual Semi-
nary (today Lviv Orthodox Th eological Academy), which had been temporarily ope-
rating in the town of Briukhovychi, to these premises [11, p. 14]. Starting from March 
1993, the seminary and the church came under the newly established 14 jurisdiction of 
the Ukrainian Orthodox Church (Kyiv Patriarchate) 15.

Th us, the desecrated space of the former Roman Catholic Church was repurposed 
and consecrated as an Orthodox seminary church. Th e process of resacralization re-
quired signifi cant resources, which the Orthodox community lacked, so many of the 
repair and restoration works were carried out by students and graduates of the Th eo-
logical Seminary, as well as by clergy members 16. Since the devotion to the Sacred Heart 
13 Th e Church of St. Nicholas of the Latin monastic order of the Holy Trinity was desacralized by 

the Soviet authorities and repurposed as a library space. Currently, the building has been adapted 
to function as the cathedral of the Lviv-Sokal Eparchy of the Orthodox Church of Ukraine.

14 Th e jurisdiction was established aft er the Unifying Council between the Ukrainian Auto-
cephalous Orthodox Church and a part of the Ukrainian Orthodox Church  (Moscow 
Patriarchate) on June 25—26, 1992.

15 Th at same year, the representative of the President of Ukraine in the Lviv region issued Order 
No. 223 on March 23, 1993, which transferred the premises to the Lviv Eparchial Administration 
of the Ukrainian Orthodox Church of the Kyiv Patriarchate for free use for the needs of the 
seminary. Th e right wing of the monastery, which was still occupied by the city’s skin and 
venereal diseases dispensary for some time, was also transferred to the Lviv Th eological Seminary 
in 1998 — now the Lviv Orthodox Th eological Academy of the Orthodox Church of Ukraine.

16 Th e fi rst priests of the church were appointed as follows: Rostyslav Protsiuk, Ivan Bonys, 
Dmytro Andrukhiv, Oleksandr Matviienko, and Oleh Hrytsyniak (2003—2004).
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17 On April 19, 2021, he took monastic vows with the name Kyprian.
18 Archive of the Lviv Orthodox Th eological Academy (hereaft er — ALОTh A). Resolution of 

the Executive Committee of the Lviv City Council dated July 19, 2019, No. 693 (copy).
19 Currently, the marble tombstone has several damages, likely caused during the Soviet period.

of Jesus is characteristic exclusively of the Catholic Church, the Orthodox community 
decided to dedicate the chapel to Saint John Chrysostom — a saint revered by both 
Orthodox and Catholics. Th is renaming may refl ect the church’s adaptation to a new 
identity while respecting those who had previously worshiped there, which may em-
phasize the inclusiveness of the shrine’s new status.

From November 2004, for a period of nine years (16.11.2004 — 12.03.2013), the 
administrative duties in the church were performed by Priest Petro Hatala. Under his 
leadership, the restoration of the stained glass located above the choir, depicting the 
Mother of God, was completed. Aft er Priest Petro took monastic vows and was con-
secrated as a bishop, Priest Andrii Lototskyi cared for the church for a certain period. 
In 2013, Priest Nazar Lozynskyi was appointed as the priest for the academic church, 
and he continues to fulfi ll his duties to this day 17. Since then, under his guidance, a 
number of important repair, restoration, and renovation works have been carried out 
on both the interior and exterior of the church (see Fig. 1, 2).

On January 6, 2019, the Ukrainian Church joined the family of Orthodox Chur-
ches as an autocephalous Church. A year later, in 2020, the Lviv City Council trans-
ferred the church and monastery buildings into the ownership of the Lviv Orthodox 
Th eological Academy 18. One of the important aspects of the modern functioning 
of this architectural complex is the fact that the LOTh A and the Men’s Monastery of 
St. John Chrysostom operate simultaneously in two wings of the monastery premises. 
Th us, the church functions under conditions of dual use, serving as both an academic 
(for a theological seminary) and a sacred monastic space. Th is organization of the space 
of the church facilitates the integration of spiritual and educational life, providing the 
necessary conditions for forming new generations of clergy and monks.

It is worth noting that an interesting opinion is that the cultural and sacred process 
continues here not only in the Orthodox tradition but also in the Franciscan tradition. 
Evidence supporting this may be the burial of the monastery’s founder, Maria Moraws-
ka, in the crypt 19 of the church, along with the active interest in her fi gure today.

Interest in her and her burial site, especially aft er the church was transferred to 
the Orthodox community, gradually grew due to the attention from the Franciscans, 
inclu ding both the Poor Clare sisters from Poland and the male Franciscan congrega-
tion with a nearby church. From time to time, representatives of the Roman Catholic 
Church have made prayer visits to the crypt of the church. As a result, the beatifi ca-
tion process of Maria Morawska was initiated on October 25, 2002, under the leader-
ship of the Latin Archbishop-Metropolitan of Lviv, Cardinal Marian Jaworski, and 
with the participation of the Poor Clare sisters. On January 29, 2006, marking the 
100th anniversary of her death, a Mass was celebrated in the crypt, led by Marian Bu -
czek, Auxiliary Bishop of the Roman Catholic Archdiocese of Lviv. Two years later, the 
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Fig. 1, 2. Image of some restoration and renovation works

Congregation for the Causes of Saints in Rome issued a decree confi rming the validity 
of the cano nization process. 

In 2016, the head of the Federation of Monasteries of the Poor Clares of Perpe-
tual Adoration in Poland, in a letter addressed to the “church authorities of the temple,” 
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expressed gratitude for providing free access to the crypt “for the sisters of the order 
and for a group of Roman Catholic faithful” 20. She also requested permission for the 
exhumation of the remains of Maria Morawska. Th e letter noted that in recent years, 
trips to Lviv had been neglected due to “the great distance and political situation,” and 
also clarifi ed that the Federation of Monasteries had made the decision to exhume 
and transfer the remains to one of their monasteries in Poland 21.

In response, the leadership of the Lviv Th eological Academy expressed consent to 
the reburial; however, the process was never carried out. It is assumed that the secular 
authorities of Lviv and the local leadership of the Roman Catholic Church prefer to 
keep the relics of Maria Morawska in Lviv due to the potential increase in pilgrimage 
and tourist fl ow in the event of her beatifi cation. Meanwhile, the beatifi cation process 
is ongoing, and during this time, thanks to cooperation with the clergy and the Aca-
demy’s administration, representatives of the Roman Catholic Church have the oppor-
tunity to pay devotional homage to Maria Morawska directly in the crypt.

An important aspect of the researched topic is the Soviet desacralization of the 
church and the process of resacralization by the Orthodox community. Soviet gover-
nance, aft er which the church was transferred to the Orthodox community, led to nu-
merous damages and even destruction. A critical issue in the exterior was the emergency 
state of the church’s roofi ng, which caused further damage to the interior. However, the 
lack of funding to address the leaking roof resulted in a prolonged delay in resolving this 
issue. Negotiations with the city authorities dragged on, and it was not until the early 
21st century that certain progress began to emerge on this matter.

In 2012, there was an intention to commence roofi ng work; however, due to chan ges 
in the documentation submission process, the city council postponed the project’s imple-
mentation. Th e discussion of the problem was resumed in 2014. In an interview with the 
newspaper Lvivska Poshta, the head of the Department for the Protection of Historical 
Heritage of the Lviv City Council, Liliia Onyshchenko, noted that the department was 
preparing the necessary documentation for the project’s implementation, and subsequent-
ly, it planned to seek a contractor to carry out the work. She emphasized that currently, 
a small volume of work was planned for this site, and to accomplish eve rything needed 
would take “years and considerable funds” [12]. Th e most problematic areas of the roof, 
where the covering was completely destroyed, were identifi ed as priorities. According to 
her, the complexity of this work lies in the fact that the church used a roofi ng material that 
is uncharacteristic for Lviv, which was applied only on a few buildings. According to her, 
the last time restoration with such material was carried out in Lviv, it was brought from the 
Czech Republic 22. Additionally, the complexity of the roof ’s structure was noted 23.
20 ALОTh A. Letter of the President of the Federation of Monasteries of the Poor Clares of Perpetual 

Adoration in Poland, dated May 11, 2016.
21 Ibid.
22 Th e church covering was made of eternit, while the roofi ng of the monastery complex was made 

of slate.
23 Th e roof structure over the narthex, presbytery, and apse is gabled, while a tented roof covers the nave. 

Above the nave rises a small octagonal tower, clad in sheet metal, with a sharp spire topped by a cross.
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As of December 2014, information about the completed work on the dismantling 
of damaged asbestos-cement sheets and shingles, the replacement of part of the clad-
ding, and the roofi ng of the church’s part with sheet steel was published on the Lviv 
City Council website [13]. According to the report of the Department for the Protec-
tion of Historical Heritage for 2015, “repair and restoration work on the roofs of the 
church of Saint John Chrysostom” was “completed based on the developed project and 
cost documentation” [14].

Th e facade of the church has required restoration work 24. Some of these were com-
pleted by 2023; however, some remain unfi nished. For example, the pediment, which 
was originally topped with a stone cross (lost, presumably, during the Soviet period), still 
needs restoration. Th e church portal features a distinct triangular pediment supported by 
two columns with capitals adorned with fl oral ornamentation, crowned with a large stone 
cross. At the center of this pediment is a semicircular arch with a stepped profi le, above 
which is a round niche containing a Florentine mosaic of Th e Most Holy Sacraments 25. 
Over time, this mosaic began to deteriorate, prompting restoration and conservation work 
in the summer of 2016 to prevent its complete destruction. Th is work was carried out by a 
team of restorers led by Sviatoslav Primate of the Ukrainian Greek Catholic Church, with 
funding provided by the church community [15]. Additionally, above the door in the 
semicircular arch is another mosaic, signifi cantly larger than the previous one, depicting 
Christ 26. In 2016, the entrance doors were also restored, and new white stone steps were 
installed. Th ree years later, in 2019, stone railings were constructed for the stairs. 

In the lower part of the facade (to the right) is a damaged ancient memorial plaque, 
likely from the Soviet period, commemorating the consecration of the church on Septem-
ber 29, 1889. Th is plaque was renewed in 2017. Furthermore, on the other side, a memo -
rial plaque dedicated to the fi rst rector of the Lviv Th eological Academy and Seminary 
(now Lviv Orthodox Th eological Academy), Priest Vitalii Politylo, was installed in 2020.

Compared to the exterior, the interior of the church sustained signifi cantly greater 
damage, requiring considerable eff ort and time to restore it to its original condition. 
Th e restoration involved undertaking a series of comprehensive restoration and reha-
bilitation works aimed at preserving the architectural value and cultural heritage of the 
church. Th e original altar was destroyed during the Soviet period. Consequently, 
the Orthodox community, upon receiving the church, installed a new altar. During the 
renovation works in the altar area from 2014 to 2015, heating connections for the fl oor 
were installed, new tiles were laid, the stairs from the presbytery to the apse were recon-
structed, and the altar was replaced with a new one [16].

24 Th e distinctive feature of the church’s construction lies in the fact that the side walls are fully 
integrated with the monastery buildings. Although windows were designed in the nave’s side 
walls, their function has been lost.

25 Th e mosaic depicts a monstrance with the monogram of Jesus Christ, surrounded by rays and 
two cherubim.

26 Th e mosaic depicts Christ in a crimson robe, blessing with his right hand while holding the 
Globus cruciger in his left . Above the halo, on both sides of the mosaic, are the inscriptions 
IC ( Jesus) and XC (Christ).
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Arguably, the most valuable preserved heritage of the church is the stained glass 
windows from the late 19th century (1887—1889), craft ed by the Ferenc Mayer com-
pany in Munich. Th ese windows impress with their vibrant colors, intricate designs, 
elegant compositions, and the skillful use of large glass surfaces, a trend in stained glass 
art at the end of the 19th and beginning of the 20th centuries [17, p. 747]. In the apse 
of the altar area, there are three stained glass windows: the central one depicts the Sa-
cred Heart of Jesus, while the side windows are dedicated to St. Melania the Roman and 
the Archangel Michael. Although these stained glass windows were neither destroyed 
nor dismantled during the Soviet period, they required restoration [18]. Th e restora-
tion work was carried out in 1994 by the Ukrzakhidproiektrestavratsiia Institute. Later, 
another Mayer glass window, located above the choir, was also restored.

Th e church’s wall paintings suff ered almost irreparable damage due to repeated 
whitewashing with various materials during the Soviet era. Additionally, prolonged 
water leakage from the damaged roof contributed to the growth of mold on the walls. 
Some of the original paintings were discovered in the early 1990s when fragments of 
the original artwork appeared during the removal of Soviet whitewash. However, due 
to a lack of fi nancial resources, it was decided to conserve these areas using temporary 
whitewashing with “chalk,” over which decorative ornaments were applied in some 
places. Th is measure was considered temporary, as the roof leakage problem remained 
unresolved until 2015. However, some fragments of the paintings in the altar area were 
left  uncovered. In February 2021, restorers began examining the wall paintings to assess 
the scope of the necessary work and the required resources [19]. Probes were conduc-
ted on several sections of the walls, revealing cherubim images under the altar columns, 
as well as gilded decorations on the columns themselves [19] (see Fig. 3).

As for the church’s interior, there were originally fi ve altars, all of which were de-
stroyed during the Soviet period. It is believed that their remnants were used to rein-
force the embankment at the entrance to the monastery courtyard [20]. During the 
same period, the ambo, wooden confessionals, pews adorned with carvings and inlays, 
and other elements were also destroyed. However, today, the church is once again fi lled 
with wooden pews, giving it an authentic appearance. It is worth noting that the marble 
fl oor in the main part of the church has been preserved and remains authentic. Th e 
wooden partition wall, featuring authentic carvings of the Resurrection of Christ and 
the Evangelists, which separates the choir from the nave, also holds historical value.

In the narthex, as part of restoration work, the “inserts” for holy water in the nar-
thex wall were restored. Th ese marble elements, designed by Leonardo Marconi, were de-
stroyed during the Soviet era. During that same time, the altars located in the side sections 
of the narthex, which serve as passageways connecting the eastern and western parts of the 
monastery complex, were also destroyed. While examining the state of the wall paintings 
in these sections, fragments were discovered that provide evidence of the original decor.

In the context of the Russo-Ukrainian war, particularly aft er the full-scale invasion by 
the Russian Federation into Ukrainian territory in 2022, local authorities implemented 
a series of measures to protect sacred buildings. One of the key aspects of these measures 
was ensuring the safety of churches, which involved covering stained glass windows with 
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protective elements to prevent damage from blast waves. Th e large stained glass windows 
in the altar area of the church were fi tted with special protective structures. However, the 
round stained glass window above the entrance could not be protected on-site due to its 
poor condition, so it was temporarily dismantled. Th e restoration work was funded by 
the ALIPH Foundation and carried out by restorer Mariia Shumska-Barvinok [21].

It is worth noting that one of the most eff ective methods today for documen ting 
virtually every element of cultural heritage monuments  — color, size, texture, and 
more — is 3D scanning. Data converted into a 3D model can also facilitate the resto-

Fig. 3. Image of preserved fragments of murals
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ration or reconstruction of buildings. As noted on the website of the Department for 
the Protection of the Historical Environment of the Lviv City Council, the creation 
of 3D models of monuments has gained particular importance since the beginning of 
Russia’s full-scale invasion of Ukraine. Th e Skeiron Team processed over 40 objects with 
fi nancial support from the Polonika Institute, the ALIPH Foundation, and later other 
international funds and institutions [22]. Th e priority for digitization was determined 
in collaboration with the Department for the Protection of the Historical Environ-
ment and preservation experts. Among these was a 3D model of the former Franciscan 
monastery complex, including its church (see Fig. 4).

*   *   *
A historical analysis of the monastic church of the Order of the Franciscan Sisters of 
the Holy Eucharist in Lviv reveals the multifaceted impact of political, religious, and 
cultural transformations on the development of this sacred architectural monument. 
Th e arrival of the Franciscan Sisters in this region was directly tied to the dissolution 
of their Polish Catholic mission in the Kingdom of Prussia, a consequence of broader 
political shift s, including the aft ermath of the Reformation and changes in state-church 
relations. However, the favorable conditions in the Habsburg Monarchy, particularly in 
the capital of the Kingdom of Galicia and Lodomeria — Lviv, allowed the Franciscans 
to reestablish their mission. Th ey received authorization for their novitiate, citizenship, 
and fi nancial support to expand their monastery. During the interwar period, when 
Lviv was under Polish rule, the monastic community even expanded the boundaries 
of its presence and infl uence and actively took care of enhancing the church’s interior.

However, the onset of World War II and the Soviet occupation drastically altered 
the situation. Th e USSR’s policies toward religious institutions, marked by atheism and 

Fig. 4. 3D model of the Franciscan Sisters Monastery complex
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totalitarianism, led to the desanctifi cation of the church. Th e Franciscan complex suf-
fered extensive interior and exterior damage, and the church lost its sacred function.

Following the dissolution of the Soviet Union, there was a revival of religious com-
munities, accompanied by strong societal and institutional responses. Th e restitution 
of religious property led to the return of many buildings to religious denominations, 
including both the Orthodox and Catholic Churches. A notable feature of this period 
was the “exchange” of religious buildings, with Eastern Rite Catholics receiving former 
Orthodox churches or monasteries, while Orthodox communities gained structures 
that had belonged to Latin Rite Catholics. Th e Franciscan church followed this pat-
tern, as it was transferred to an Orthodox community and rededicated to a saint vene-
rated in both Orthodox and Catholic traditions — Saint John Chrysostom, a father 
and teacher of the Church.

Th e transfer of the church to the Orthodox community (initially the Ukrainian 
Autocephalous Orthodox Church, later the Ukrainian Orthodox Church (Kyiv Patri-
archate), and now the Orthodox Church of Ukraine) marked the beginning of a resto-
ration process that continues to this day. Over the past three decades, signifi cant repair 
eff orts have been made to restore the building’s authentic appearance. However, due to 
the scale of the damage, restoration work requires substantial fi nancial investment.

Today, the church serves as a place of worship for the students of the theological 
academy, monks, and the local community. Th e presence of the remains of the monas-
tery’s founder, Maria of the Cross Morawska, in the crypt — whose beatifi cation pro-
cess is ongoing — symbolically bridges the Roman Catholic and Orthodox traditions. 
Th is merging of the past and present seems to emphasize their ancient shared religious 
ties. Th e church’s new dedication to Saint John Chrysostom serves as a testament to 
this common spiritual heritage, uniting both traditions around a fi gure revered by both.
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КУЛЬТУРНО-РЕЛІГІЙНІ ТРАНСФОРМАЦІЇ 
МОНАСТИРСЬКОЇ ЦЕРКВИ ОРДЕНУ СЕСТЕР-ФРАНЦИСКАНОК 
У ЛЬВОВІ: ВІД КАТОЛИЦЬКОГО ДО ПРАВОСЛАВНОГО 
УПРАВЛІННЯ ЧЕРЕЗ РАДЯНСЬКУ ДЕСАКРАЛІЗАЦІЮ
Мета — аналіз використання храму різними інституціями: римо-католицькими сестрами-
францисканками, радянськими державними установами, православною церквою (акаде-
мічною спільнотою та монастирем), а також відповідних трансформацій його сакрального 
простору. Методологія базується на принципах наукової неупередженості, застосовують-
ся проблемно-хронологічний, порівняльно-історичний, культурологічний підходи. Акту-
альність визначається потребою всебічного й комплексного представлення інституцій, 
які використовували храм, та динаміки змін у сакральному просторі. Наукова новизна 
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полягає в тому, що комплексний аналіз цієї теми ще ніколи не був предметом фахового 
дослідження. Основні результати. Реконструйовано історію функціонування храму, ви-
явлено зміни, зумовлені політичними й релігійними чинниками, а також визначено масш-
таби втрат у радянський період. Відзначено, що православна спільнота, співпрацюючи з 
місцевою владою та благодійниками, забезпечила функціональність храму, відновила його 
ідентичність і презентує його як об’єкт культурно-релігійної спадщини. Перспективи по-
дальших досліджень пов’язані з комплексним аналізом змін в інших спорудах сакрально-
го комплексу, де нині розташовані Львівська православна богословська академія й монас-
тир Св. Іоанна Золотоустого, з урахуванням їх історичного стану, змін у радянський час і 
новітніх реставраційних робіт.
Ключові слова: орден сестер-францисканок, Львів, сакральний простір, католицьке управ-
ління, православне управління, радянська десакралізація, сакральна культурна спадщина.


